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FOREWORD
By Dr. Dale Wallace

A Pagan Witches TouchStone is an important publication for a number of reasons.
Certainly one of the most important is that for the first time, self-defining Pagan
Witches bring into open debate their own perspectives and experiences that result
from the negative consequences brought about by the dominant construction of the
‘witch’ as a practitioner of evil. These constructions mostly emerge in African
religious traditions wherein witchcraft is understood as an explanatory cause behind
personal and community misfortune, illness, and untimely death; and within many
Christian traditions that have historically associated the practice of magic, occult
traditions, and alternative conceptions of the divine, with a form of diabolic heresy.
In this worldview, a person who engages in some, or all, of these practices, can be
labeled ‘a witch.’

These two worldviews have vastly different religious and cultural histories. Within
each, there is likewise a plethora of different opinions, explanations and definitions
associated with the witch and witchcraft. The authors of TouchStone could open
themselves to the criticism that they do not fully distinguish between the many
differences that are inherent in, and between, African and Christian ideas of
witchcraft, and also the ways in which their own history, contemporary beliefs and
magical practices, participate in similarities and differences with both the
aforementioned. The value and relevance of this publication, however, outweighs
any such criticism, and lies deeper than the examples cited in the publication. Every
month in South Africa, citizens die as a result of being accused of practicing
witchcraft, or are driven into ostracized communities where a mere modicum of basic
needs are met. Such persons are deprived of their dignity, their human rights, and
the opportunity to be full citizens in South African society. Of equal importance,
religious prejudice has, throughout history, fuelled intolerance, compromised the
human right to freedom of religious belief and practice, manifested in discrimination
in the home, the workplace and in wider society. To this day, religious prejudice
often leads to bloodshed and the loss of human life.

Under the new Constitution, and in the vision of the society we, as citizens of South
Africa, hope to forge, there is indeed little place for the uninformed labeling of ‘evil’
that is often conferred on alternative religious beliefs and practices by those who
claim the right to define what constitutes religion through a single, exclusive lens.
Equally, there is little place in a democracy governed by a Bill of Rights, for any form
of legislation that discriminates on the grounds of belief or practice. There are
essentially two types of anti-witchcraft legislation in place across post-colonial Africa;
one renders the accusation of witchcraft an offence, while the other criminalizes the
practice of witchcraft. The effects of both forms of legislation have been the object of
many academic and legal studies, almost all of which cite the catastrophic failure
such legislation has had in reducing, let alone eliminating, incidents of witchcraft-
related violence. Rather, they have provided a legislative foundation for the grossest
of human rights abuses.

The authors of TouchStone raise these issues in an undoubtedly subjective and
impassioned fashion. As Pagan Witches they, and others in their community, have
been negatively stereotyped and are also subject to the criminalization of their
beliefs and practices under any form of witchcraft legislation. They are vehemently



committed to participating in dialogue and finding a role in attempts to seek a
solution to the injustices incurred through witchcraft accusations and violence.

It is this commitment that inspires their proposed programme of ‘30 Days of
Advocacy against Prejudice and Violence’ that will culminate on Freedom Day 2008.
Pagan Witches embrace reconciliation, and look to a future where the religious
freedoms guaranteed in the Constitution and Bill Of Rights can be realized, and
where discrimination and prejudice on religious grounds belong in our past. They
ask this, not just for themselves, but for all South Africans. This is the real
importance of TouchStone, and its authors should be commended for attempting to
raise public awareness of these issues, and for opening the door to a wider and more
inclusive debate on a subject that should touch us all.

Dr Dale Wallace
University of KwaZulu Natal



Culture, religious prejudice and Witchcraft
in South Africa

In September 2007, 62 Pagans, almost all of whom represented existing South
African Pagan covens and organizations, met in Melville, Johannesburg to discuss the
imminent threat of the tabling of a bill known as the (2007) Mpumalanga Witchcraft
Suppression Bill. That meeting elected five self-defined Witches to act as
representatives, under the auspices of the South African Pagan Council (SAPC), in
order to fulfill what has become known as the 'Melville Mandate'.

The current SAPC Delegation is represented by Enmarie Potgieter (High Priestess -
Coven of the Wheel), Luke Martin (Convenor — South African Pagan Council) and
Damon Leff (Convenor — South African Pagan Rights Alliance).

The 'Melville Mandate' seeks to initiate urgent legislative reform to the Witchcraft
Suppression Act in order to prevent any further or future unfair discrimination and
prejudice against citizens of a free and democratic country founded on the
recognition of human dignity, equality for all - irrespective of religion or belief, and
the advancement of human rights and freedoms for all South African citizens equally.

The 'Melville Mandate' also seeks to reclaim the terms 'Witch' and "Witchcraft' within
a modern Pagan context and representatives have been tasked with fulfilling the goal
of reclamation through various educational and other processes, including the
possible establishment of a formal Commission of Enquiry to investigate ongoing
violence against innocent persons accused of practicing malefic Witchcraft.

The Witchcraft Suppression Act (Act 3 of 1957 as amended by Act 50 of 1970) does
not define Witchcraft but determines that any person who professes to use “any
supernatural power, or witchcraft, or professes knowledge of witchcraft or the use of
charms, or for gain exercises any supernatural power or witchcraft shall be guilty of
a criminal offense”.

South African Pagans who self-define as Witches argue that Act 3 prohibits South
African citizens from practicing their religion. These citizens of the Republic of South
Africa have been and are being denied their constitutional rights to religious
freedom, expression, equality, liberty, dignity, security and their right to choose and
practice their occupation within South Africa on the basis on an existing piece of
apartheid legislation that is itself unconstitutional.

With this argument in mind, the representatives elected in September 2007 have
secured the legal services of Lawyers for Human Rights in order to have the
Witchcraft Suppression Act of 1957 revoked. We are fairly confident given the
protections afforded to religious minorities in our country's constitution that we will
succeed in having said act revoked in due course.

Historically the words "Witch' and 'Witchcraft' have been used in South Africa to
describe evil or criminal practices associated with ritual killings, human mutilations
and misfortune in general. The 1995 Report of the Ralushai Commission of Inquiry
into Witchcraft Violence and Ritual Murder in the Northern Province, defined the term
Witch to mean a person who,

...through sheer malice, either consciously or subconsciously, employs magical means
to inflict all manner of evil on their fellow human beings. They destroy property, bring



disease or misfortune and cause death, often entirely without provocation to satisfy
their inherent craving for evil doing.

Testifying before a Truth and Reconciliation Commission Amnesty Hearing in July
1999 Professor Ralushai confirmed his Commission’s definition of a Witch when he
was asked by attorney Patrick Ndou to define what a Witch was. Ralushai stated,

"A witch is supposed to be a person who is endowed with powers of causing illness or
ill luck or death to the person that he wants to destroy."

The recently proposed (2007) Mpumalanga Witchcraft Suppression Bill attempted to
define Witchcraft as:

...the secret use of muti, zombies, spells, spirits, magic powders, water, mixtures, etc,
by any person with the purpose of causing harm, damage, sickness to others or their

property.

These definitions stereotype Witchcraft as harmful by portraying Witches as a danger
to the communities within which they live and work. These harmful stereotypical
definitions merely serve to justify irrational public fear of Witchcraft as an allegedly
harmful practice that is associated with criminal activity. Maintaining and reinforcing
a definition of Witchcraft that is predisposed to eliciting violence against alleged or
accused Witches does not promote religious tolerance. It only serves to incite further
malice and violence against suspected Witches and thereby fosters further
discrimination against Witchcraft as an internationally recognised religion.

The characterization of a person or group of persons (Witches) as ‘evil' and so
deserving of criminal classification by default — a characterization supported by
centuries of religious and cultural prejudice - makes a mockery of the values of
human dignity, equality and the advancement of human rights and freedoms on
which the new Republic of South Africa is founded.

South African Witches regard harmful stereotypical definitions of Witchcraft as
injurious to their dignity and the use of the terms Witch and Witchcraft to describe
criminal activities as discrimination on the basis of belief. The use of the English term
Witchcraft with which to describe harmful magical practices brings into disrepute
anyone who may self-identify as a Witch, irrespective of whether or not said self-
defined Witch is a European Pagan or a practitioner of Traditional African magic.

The 'Melville Mandate' seeks to reclaim the terms Witch and Witchcraft within a
modern Pagan religious context and determines that the right to define the words
Witch and Witchcraft rests with self-defined Witches themselves and no one
else.

The following definition is a good and accurate definition of Witchcraft as understood
and as practiced by Pagan Witches in South Africa.

“Witchcraft is an ancient religio-magical technique and modern
Pagan spirituality that employs the use of divination, sympathetic
magic and Pagan ritual practices.” - sAPrRA



CHAPTER ONE

Modern Witch-hunts

Part 1. 1980 to 2003

Liberation from political tyranny does not result in automatic freedom from the
bondage of superstition and urban legend. If it did, there would not have been cause
to write this. In the midst of South Africa’s ongoing struggle for an inclusive and
participatory democracy based on the principles of equality, dignity, freedom and the
rule of law, an irrational fear - not at all justified with good reason or sound evidence
- is steadily and measurably feeding a beast of chaos and slaughter in the rainbow
nation.

We are not talking about corporate and government corruption, crime, political
intrigue and scandal, high unemployment, a lack of affordable housing for the poor,
unresolved tenure of occupation and land, environmental degradation and pollution,
or the prejudiced and unequal distribution of natural resources and opportunity.
These are certainly cause for some anxiety in any country, although not unexpected
in ours in the present, given (at least in part) our historical inheritance, but they are
not the reason for this beast’s feast.

For many South Africans a Witch is nothing but a source of mischief, quarrel, illness,
barrenness and sudden death. In common usage the word is virtually synonymous
with poisoner, murderer and liar and has become a label of convenience for any
archetypal evil that threatens the natural and good societal order. In rural and urban
South Africa, the mere suspicion of Witchcraft activity may lead to public accusation,
assault, enforced exile or murder, especially in Limpopo, Mpumalanga, Kwazulu-
Natal and the Eastern Cape.

Perhaps few other words has elicited more hatred, hostility and suffering in twentieth
and twenty first century South Africa than the word Witch. Since 1980 thousands of
innocent men and women have been accused of being Witches or of using
Witchcraft. Many have been murdered by their communities without trial. Many more
have been banished from their villages, their homes destroyed and members of their
families murdered or forced to flee in fear of their lives. These all too frequent
incidences of communally driven acts of revenge against alleged Witches have been
attributed by many to political and social unrest preceding constitutional democracy
in South Africa in 1994.

In 1985 then President P.W. Botha declared a state of emergency in 36 magisterial
districts following increasing civil unrest and violence. This was extended to the
entire country on 12 June 1986 and lasted until 1990 when the then State President
F.W. de Klerk un-banned the African National Congress, the Pan Africanist Congress
and the South African Communist Party. Under the Internal Security Act of Botha's
regime, the South African Police and South African Defence Force were given free
reign to intimidate, arrest without warrant, torture, maim and murder. Curfews were
implemented to control the movement of non-White civilians. The majority of South
Africans lived in a state of perpetual fear and the media was censored or used to
promulgate propaganda in support of the government and its policy of ‘separate
development’ or Apartheid.



Whilst the state of emergency in South Africa during the 1980’s may indeed have
contributed to increasing insecurity and paranoia, Witch hunts did not come to end
after 1990. During the 1990's the expelling and killing of suspected Witches occurred
frequently in several provinces. The frequency of occurrence of Witch hunts within
the Limpopo Province prompted the former Premier of Limpopo Province in 1995,
Advocate Ngoako Ramathlodi, to appoint a Commission of Inquiry to investigate,
amongst other things, the ‘phenomenon of Witch purging’.

The Commission of Inquiry into Witchcraft Violence and Ritual Murder in the Northern
Province chaired by Professor N. V. Ralushai revealed the tragedy of Witch purging.
The Ralushai Report found that prior to 1980 suspected Witches identified through
various methods of divination by “witchdoctors” (diviners or traditional healers acting
as Witch-finders) were apprehended by members of their community and killed
without trial. Many testified before the commission that some murders were
politically instigated.

The Ralushai Commission’s report defined the term Witch to mean a person who,

...through sheer malice, either consciously or subconsciously, employs magical means to
inflict all manner of evil on their fellow human beings. They destroy property, bring
disease or misfortune and cause death, often entirely without provocation to satisfy
their inherent craving for evil doing. [1]

The findings of the Commission revealed that the majority of people in the Northern
Province, and by inference in South Africa in general, including members of the
South African Police Services (SAPS), believe in the existence of Witches and fear the
effects of Witchcraft. Amongst traditional African people misfortune, illness and
especially premature death is often believed to be caused through the agency of
Witchcraft.

.. All kinds of misfortune, including matters as varied as financial problems, illness,
(and) drought or lightening strikes, are blamed on witchcraft. [2]

In ‘AIDS, Witchcraft, and the Problem of Power in Post-Apartheid South Africa’, Adam
Ashforth writes,

Witchcraft in the South African context typically means the manipulation by malicious
individuals of powers inherent in persons, spiritual entities, and substances to cause
harm to others... the motive of witchcraft is typically said to be “jealousy”. [3]

Findings show that the murder of suspected Witches increased sharply during the
1980’s in Venda, Lebowa and Gazankulu in the Northern Province (Limpopo).
Between January 1990 and April 1995, 455 cases related to Witchcraft accusations
were opened by the South African Police Service in the Limpopo Province. [4] In 1996
the number of Witchcraft related cases dropped from 676 to 417. [5] The Ralushai
Commission found that,

In later years the killing was done by comrades (youths) ranging in age from 14 to 38
years. Some people believe that the youths were used by politicians or unscrupulous
adults for their own purposes. The perception that many of these murders were
politically instigated seems to be borne out by the statistics. [6]



Following the findings of the 1995 Ralushai Commission and several successive
national and regional Conferences, the Commission recommended, a) encouraging
Traditional healers to “emphasise the curative and preventative aspect of medicine,
instead of pointing out so-called witches”, b) prosecuting perpetrators of ritual
murders (referred to as muti murders) and instigators of Witch hunts, and c¢) drafting
appropriate legislation to govern the activities of Traditional Healers.

In November 1995 Human Rights Watch reported:

In some rural areas of South Africa, violence against women also includes the
phenomenon of witchcraft killings, which are most often directed against women,
although men are also on occasion attacked after accusations that they have practiced
black magic. At least ninety-seven women and forty-nine men were Killed in Northern
Province during the period April 1994 to February 1995, according to police statistics
quoted in an interim report published by a commission of inquiry appointed by the new
provincial government to investigate witchcraft and ritual killings in the province. All
kinds of misfortune, including matters as varied as financial problems, illness, drought
and lightning strikes, are blamed on witchcraft, and traditional healers or "witch
doctors" may then be paid to search out the individuals responsible. A number of
villages have even been created under police protection to house people accused of
witchcraft who have fled their homes. While convictions of the perpetrators of these
killings have been secured in some cases, in many cases the reluctance of witnesses to
come forward prejudices any investigation. [7]

The number of cases diminished sharply after 1996 and no cases were reported at
the beginning of 1998 but Witch hunts did not entirely cease during 1998. In
response to the ongoing purge of alleged Witches in several provinces the
Commission on Gender Equality (CGE) [8] convened a ‘National Conference on
Witchcraft Violence’ in Thohoyandou, Venda, in September 1998. Professor Ralushai
testified at the hearing. ‘The Thohoyandou Declaration on Ending Witchcraft
Violence’ [9] was issued by the Commission on Gender Equality in response to the
findings of the conference on 10 September.

Participants of The Witchcraft Violence Conference, including survivors and
perpetrators of violence against suspected Witches, supported the assertion that
accusations of Witchcraft were most often simply motivated by jealousy and that
victims of such violence were innocent of the allegations made against them. The
Commission released its final report on the conference in Pietersburg in March 1999.

In 1999 Pinkie Mbowane reported in The Sowetan,

Ms Njini told the audience about the day she came home to find that everything had
been burnt down. "Today | have nothing - no children, no parents, no goats or fowls,"
she said. "Everything was destroyed." She broke down at this point and had to return to
her seat. There was an uncomfortable shuffling everywhere in the room. Her audience
included politicians, religious and traditional leaders, police and the very people who
had reduced her life to the state of a homeless beggar. [10]

In response to the findings of the Conference the CGE launched its ‘Action Plan for
the Eradication of Witchcraft Violence’ by committing itself to monitoring the
progress of “legislative reform, victim support, the reintegration of victims into
communities, and reconciliation and public education programmes” aimed at
eradicating ‘witchcraft violence’. [11]



The National Conference on Witchcraft Violence served as a catalyst to
structures that previously ignored the life-threatening effects of violence against
accused Witches on families and communities. Political parties, safety and security
institutions, civic organisations, churches and labour movements committed
themselves to stopping the violence with the adoption of the Thohoyandou
Declaration on Ending Witchcraft Violence. [12]

The CGE’s Action Plan for the Eradication of Witchcraft Violence included:

a) strengthening the South African Police Service’s ability to respond appropriately to
incidences of violence related to Witch-hunts and accusations of Witchcraft,

b) making the eradication of violence against suspected Witches a national budget
priority,

¢) special training for police in handling Witchcraft violence,

d) the creation of special investigative units,

e) the creation of victim support units to facilitate reintegration and conciliation,

f) the adoption of a comprehensive public education and awareness campaign, and
g) comprehensive legislative reform of the existing Witchcraft Suppression Act.

To date (February 2008) the Witchcraft Suppression Act 3 of 1957 as amended by
the Witchcraft Suppression Amendment Act 50 of 1970 remains unchanged despite
the CGE’s best intentions. It is not clear to what extent victims of Witchcraft violence
have successfully been reintegrated into their communities, nor to what extent
attempts at reconciliation have indeed succeeded in preventing further Witch hunts.

It is also not clear what ‘public education programmes and awareness campaigns’
were intended to attempt to eradicate Witchcraft violence. If indeed these “road-

shows” have been undertaken either by the Commission of Gender Equality or by
affected local Municipal structures, they have failed to challenge the fundamental

beliefs motivating Witch purges, as violent Witch hunts against suspected Witches
and against people suspected of using Witchcraft continue unabated.

Testifying before a Truth and Reconciliation Commission Amnesty Hearing in 1999
Ralushai confirmed his Commission’s definition of a Witch when he was asked by
attorney Patrick Ndou to define what a Witch was. Ralushai stated,

A witch is supposed to be a person who is endowed with powers of causing illness or ill
luck or death to the person that he wants to destroy. [13]

In 2003 the Truth and Reconciliation Commission Amnesty Committee gave further
credence to the findings of the 1995 Commission of Inquiry into Witchcraft Violence
and Ritual Murder in the Northern Province by publishing in its report,

... a belief in witchcraft was still widely prevalent in certain rural areas of South Africa.
Moreover, it became clear to the Committee that the issue of witchcraft had — at certain
times in some rural areas — been a central factor in some of the recent political conflicts
between supporters of the liberation movements and the forces seeking to entrench the
status quo. The former were of the opinion that traditional practices and beliefs related
to witchcraft had been exploited by the latter to advance their positions. The Committee
accepted the following finding of the Ralushai Commission of Inquiry: Apartheid politics
turned traditional leaders into politicians representing a system which was not popular
with many people, because they were seen as upholders of that system. For this
reason, traditional leaders became the target of the now politicised youth. It further
accepted the view of the Commission of Inquiry that in some cases the youth
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intimidated traditional leaders in such a way that the latter had little or no option but to
sniff out so-called witches. It was also clear from the evidence heard by the Committee
that, in Venda particularly, the liberation forces used cases of witchcraft and ritual
killings to politicise communities. This strategy was facilitated by the fact that local
communities were dissatisfied with the manner in which the apartheid authorities had
handled such cases. For example, the failure of the authorities to act against people
who were believed to be witches resulted in a belief that the government was the
protector of witches. In Venda, where traditional leaders with relatively poor education
were politically empowered and were associated with some of the most heinous abuses,
the situation was ripe for political conflict. In some cases, where comrades and other
pro-liberation movement activists were perceived as having died as a result of
witchcraft, community organisations took steps to eliminate those they believed to have
been responsible for these deaths. The Committee shares the widespread concern
expressed by civil society about the continued prevalence of practices and violent
incidents related to a belief in witchcraft in certain areas. It is the Committee’s view
that this issue warrants further attention by the appropriate government authorities.
[14]

Part I1l. 2000 to 2004

Incidences of Witchcraft accusations and revenge attacks continued unabated
between 2000 and 2005 despite the findings of the Thohoyandou Declaration on
Ending Witchcraft Violence and in spite of the Commission of Gender Equality’s
undertaking in 1999 to monitor the progress of reconciliation and public education
programmes aimed at eradicating Witchcraft violence in the execution of its ‘Action
Plan for the Eradication of Witchcraft Violence’.

The use of the term ‘Witchcraft violence’ is unfortunate as it implies, incorrectly, that
Witches are the ones perpetrating violent actions when in fact innocent men, women
and children are almost daily the victims of deep-seated prejudice and violence
perpetrated by their accusers.

2000

On 20 September 2000 African Eye News Service reported that 16 people, eight of
whom were teenage girls, accused 58 year old Mrs. Matjatji Selaelo Makhuna of
Mokgolobotho village, Tzaneen (Limpopo Province) of Witchcraft after a 27-year-old
villager, Flora Mohale, was Kkilled in a car accident. The villagers besieged Mrs.
Makhuna’s house, breaking windows and dismantling the roof in their attempt to
apprehend her. She was rescued together with three daughters and two
granddaughters by police and they were forced to spend three nights in the Tzaneen
police station for their own safety. Tzaneen police spokesperson Inspector Caroline
Sidutla advised Mrs. Makhuna not to return to Mokgolobotho village and undertook to
help settle her and her family at Lusaka village 10km away. [15] The article confirms
that the 16 accused appeared in the Ritavi Magistrates' Court near Tzaneen and were
charged with malicious damage to property and illegally identifying someone as a
Witch.

An article of 31 October reports that although Mrs. Makhuna and her family did move
to Lusaka village, they were evicted by residents and forced to settle at another
unnamed village 20 km away from Mokgolobotho. The 16 accused were released
with a warning not to engage in further acts of revenge and the case was postponed
to 16 January 2001. [16]
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On 10 October the South African Press Association reported that an elderly woman
suspected of being a Witch and five others burnt to death after their home in Ngema
in northern KwaZulu-Natal was attacked and set alight by five men. Neighbours only
informed the police of the incident two days later. The victims were reported as
being Makhemu Ngema (65), Mbhejile Sibiya (28), Hlengiwe Ntuli (20),
Samukelisiwe Masikane (7), Khanyisane Ngema (6) and Siyabonga Masikane (aged
3). 17]

In ‘Bewitched rooster case set for trial’ of 2 November Zenzele Kuhlase reported that
five of the six men accused of hanging a suspected Witch, Simon Magagula (30),
from a graveyard tree in Nelspruit, Mpumalanga, were freed on R1 500 bail each.
The sixth, a minor when he was arrested, was released into the custody of his
parents pending trial. Mr. Magagula was hanged on 26 December 1999 after being
accusing of bewitching roosters. Four people who had been pecked by roosters
belonging to Magagula complained of headaches and died shortly after. A chief of the
local Clau-Clau tribal trust issued instructions that all roosters be killed and he
established a committee to investigate the deaths of the four people who had been
pecked. The committee consulted a sangoma who accused Mr. Magagula of being
responsible for bewitching the roosters. [18]

In December 2000 Dumisani Zondi reported that 76 year old Mrs. Maria Ngcobo was
hacked to death in Khokhwane, Pietermaritzburg (Kwazulu-Natal) by an unknown
assailant. Her grandson Sibusiso Ntombela (26) was shot. His body was discovered
150m from his home. Mrs. Ngcobo was in her home with her two grandchildren
Andile (8) and Siyabonga Ntombela (6). Andile and Siyabonga escaped through a
window and ran to fetch their neighbours. Andile sustained severe lacerations to her
face and neck. Her sister Sibongile (14) told journalists she believed the attack was
prompted by continuous accusations that her grandmother was practising Witchcraft.
Zondi reported that neighbours suspected the attack was linked to the death of a
local policeman who had died from an unknown cause. [19]

2001

In February 2001 an unnamed 60 year old woman from Gumbani village in
Malamulela, Limpopo Province, was accused by villagers of being a Witch and of
involvement in the death of a local headman who died after an illness. Her home was
set on fire and her family was expelled from the village. The woman laid charges
against the villagers responsible for malicious damage to property and public
violence at a local police station. The family was placed in protective custody. [20]

In April four Limpopo Province farm labourers appeared in the Duiwelskloof Court on
a charge of accusing Khensani Makhubele (31) of being a Witch after hiring a
prophet in September 2000. The four accused painted Makhubele white and she was
dismissed from work. The accused were released with a warning and the case was
postponed for trial to July 10. [21]

In August a 67 year old man named Amoni Mokoena who was accused by a mob of
being a Witch was burned to death in Masoyi village near Hazyview in Limpopo
Province by angry school children and community members who were convinced he
had bewitched a schoolgirl. The group forced Mokoena from his home, tied him up
with wire, and took him to an isolated spot where they assaulted him before setting
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him alight. Mokoena, a night watchman at the same school the girl attended, was
accused of having turned her corpse into a zombie. [22]

In October 2001 Sekororo village, near Tzaneen (Limpopo Province) was placed
under police surveillance after seven people and two goats were struck by lightning
and killed. Lowveld police spokesperson Inspector Moatshe Ngoepe is alleged to have
said to a reporter, “It is common for violence to erupt in villages if people believe
such things are as a result of witchcraft”. [23]

2002

In March 2002 a Durban (Kwazulu-Natal Province) police sergeant shot Lina
Magagula at her home with his service pistol after accusing her of killing his father,
mother and son through Witchcraft. Magagula was seriously wounded. [24]

In May 2002 pupils at Makgongwana High School in Makanye village, Polokwane
(Limpopo Province) attacked a 15-year-old whom they accused of “casting a spell to
make more than 20 girls faint during break”. Pupils allegedly smashed the
windscreen of a police van with stones. The accused was taken into protective
custody. [25]

2003

In January 2003 13 people in Polokwane (Limpopo Province) were arrested after
attacking Mr. Matome Molele (67), whom they accused of Witchcraft. Police initially
arrested 30 people who participated in burning down five houses in their attack on
Molele. Molele managed to flee without being injured. [26]

In March 2003 Riot Hlatshwayo reported that parents of pupils at Madlala High
School in Justicia village, Bushbuckridge (Limpopo Province) were raising money to
hire a sangoma in Swaziland to "sniff out" a Witch whom pupils were convinced was
responsible for bewitching their school. After several deaths and incidences of
violence at the school, pupils boycotted classes for two weeks until police formed a
committee to investigate their concerns. Captain Moatshe Ngoepe of Mopani police
warned the community that “witch-sniffing” was illegal. He told reporters that
terrified villagers had killed a baboon believing it to be a Witch's familiar. [27]

2004

After 2003 the number of reported incidences of Witchcraft related violence
increased quite dramatically. Two of these reports, ‘Witchcraft made donkey do it’
(February 2004) [28] and ‘Monkey scares village’ (November 2004) [29] covered
stories involving the alleged use of animals by Witches to bring harm to individuals
and villages. They are reminiscent of the themes explored in ‘Bewitched Rooster’
(2000) [18] in which Simon Magagula, accused of bewitching roosters to peck people,
was hung from a graveyard tree, and ‘Bewitched School’ (2003) [27] in which a
baboon was killed because villagers believed it to be a Witches familiar.

In ‘Witchcraft made donkey do it’ an Mpumalanga inyanga (traditional herbalist)
claimed Witchcraft made a donkey maul Ditgetho Motjieng's face. Bushbuckridge
inyanga, Daniel Ngobeni said to reporter Riot Hlatshwayo,
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"A witch might have sent the donkey to attack the boy... But you are one of those
educated people who believe there is no witchcraft, so | won't tell you how it happens,
because it is a big secret." [28]

In ‘Monkey scares village’ villagers believing a monkey to be a Witch’s relative
searching for the Witch started to accuse each other of Witchcraft after one of the
women claimed she saw a monkey herd cattle out of her yard.

In June 2004 a Phalaborwa tribal authority in Limpopo Province refused to grant
permission for a Witch hunt after local women complained that evil spirits were
raping them at night. [30]

In July Limpopo villagers demanded their local Induna (tribal leader) Daniel
Magomani, account for R300 they raised for a Witch-sniffing ceremony in 1996. The
money was allegedly collected to hire a car with which to evict a villager accused of
using Witchcraft. [31]

Also in July an Mpumalanga man slit the throat of grand-mother Grace Chabalala
(80) in front of shocked neighbours at her home in Peterskraal near Groblersdal after
accusing her of bewitching him. [32]

Hlalaphi Malandula (45) was hacked and stabbed with butcher's knives, doused in
petrol and set alight at her home in Khumbula tribal trust near White River in
Mpumalanga Province in August by her own family, including her father, two sisters,
brother and cousin, because they believed she had used Witchcraft to kill someone.
[33]

Also in August a Mozambican-born man was banished from Rhulani village near
Tzaneen (Limpopo Province) after neighbours accused him of using Witchcraft to
drive three people to commit suicide. [34]

In September Umtata High Court Judge Irma Schoeman sentenced Siyabulela Ndoda
for the murder of his grandmother, Mamlothana Ndoda, and Mangoma Novumile
Tyebisa on the night of April 4 2000. Ndoda claimed he had contacted a witchdoctor
to find the cause of the illness and death of his two children and the witchdoctor had
identified the two women as Witches. [35]

In November 2004 Bismark Lubisi reported that Pastor Mphatsi Mazibuko of the First
Apostolic church in Langeloop, south of Malelane in Mpumalanga Province, went into
hiding with relatives after his village accused him of Witchcraft and burned down his
house on October 31. Villagers accused him of bewitching a 17 year old girl who had
died of unknown causes. [36]
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Part I111. — 2005 to 2006/7
2005

In February 2005, 90 teenagers in Polokwane (Limpopo Province) appeared in the
Giyani Magistrate's court after they torched 39 houses in four villages in an area
north-east of Polokwane. Police reported that the vigilante crowd told the occupants
of the houses “you are a witch!” before setting their homes on fire. When some of
the youths opened fire on the police who were trying to stop them police returned
fire, killing Solly Mathebula (20). [37]

In March a 15 year old Limpopo girl from Timbavati village tried to drink paraffin
three times after being expelled from Timbavati Primary School because teachers
and pupils believed she was a Witch. “The girl was accused of writing a letter, placing
it on the teacher's desk, and telling her friends that the teacher would die if she
opened it.” When confronted, the girl allegedly confessed to practising Witchcraft.
The girls grandfather sent her to Masingitana High School the following year but
teachers there also allegedly “refused to touch her books”. [38]

Also in March 2005 an Mpumalanga family burnt and buried a doll they were told was
placed at their front door to bewitch them. They were assisted by a local prophet,
Knowledge Makhubela, who performed a cleansing ceremony for the family. A family
member named by reporters as Shadow Tshabalala allegedly said in an interview,
“Though we all know that witchcraft exists, the Constitution doesn't recognise it, so
we have to let this incident slide”. [39]

In April villagers of Giyani in Limpopo Province accused a rooster and hen of being
Witch's familiars. The rooster and hen were allegedly smeared with ochre. One
resident, Josiah Rikhotso, suggested the rooster and hen be killed to identify the
Witch. He said, “Every black person knows that if an animal used for witchcraft is
killed, then the owner of that animal dies magically”. Giyani police confiscated the
chickens. Captain Maano Sadike of Mopani police is reported to have said, “We're
afraid these chickens may spark a witch hunt in an already volatile area”. [40]

In August Micas Khoza (65) was attached with a panga and locked inside a burning
house in Bushbuckridge (Mpumalanga) by his two grandchildren aged between 12
and 16 after they accused him of being a Witch. [41]

In September Pietermaritzburg police in the KwaZulu-Natal midlands offered a
reward of up to R25 000 for information which could lead to the arrest and conviction
of those responsible for the death of two middle-aged sisters, Madudu Shandu (57)
and Bongekile Zungu (59) who had been accused of being Witches. [42]

Also in September a Howick magistrate's court in Kwazulu-Natal granted bail of R10
000 to a man believed to have been involved in the death of Bheki Sibiya, a
traditional healer in the Mpophomeni area in the KwaZulu-Natal midlands. Sibiya was
attacked by members of his community who accused him of practising Witchcraft. He
was stoned to death. [43]

In October a Pretoria man named William Nkuna accused the family of his alleged
victim, Frances Rasuge, of trying to bewitch him. He stated, “I found out the Rasuge
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family had gone to a witch doctor in order to bewitch me because they blamed me
for her disappearance”. In Nkuna's trial for the alleged murder of Frances Rasuge he
told the Mmabatho Circuit Court sitting in Ga-Rankuwa that Rasuge had been forced
by a police Captain named Simon Letseka to hire a hitman to kill him. [44]

Also in October, 22 people were arrested in NwaXinyama village near Makhado
(Limpopo Province) and charged with public violence after attempting to stone a
grieving father at his daughter's funeral. Superintendent Ailwei Mushavhanamadi of
the Vhembe police in Limpopo clarified that his daughter had died in a motor car
accident but the mob had accused her father of using Witchcraft to cause her death.
Mushavhanamadi said, “her father had also believed someone had cast a spell on
her, and was conducting a spell of his own to bewitch whoever had caused her
death”. The man's identity was withheld by the police. [45]

In November police in Tzaneen (Limpopo Province) arrested 17 people after a mob
attacked a 73 year old woman at Sasekani village, accusing her of Witchcraft. Mopani
police spokesperson Superintendent Moatshe Ngoepe said, “It is very disturbing that
even though we are more than 10 years into democracy, people continue to call each
other witches and take the law into their own hands”. Suspects were charged with
public violence, attempted murder, defeating the ends of justice, malicious damage
to property and contravening the Suppression of Witchcraft Act. [46]

In December two men who admitted they killed Alice Mamtshulu Mntungwa because
they thought she was a Witch received 15-year sentences in Pietermaritzburg
(Kwazulu-Natal). The article reported, “Judge Vuka Tshabalala said that because
Siphele Jobe Sithole and his friend Thokoza Mvelase (both 20) are from a rural
background and genuinely believed the elderly woman was a witch, they deserve a
lesser sentence of 15 years' imprisonment, instead of life”. [47]

And also in December 2005 Neville Maakana reported that a 14 year old schoolgirl
had told her community that she had been abducted by Witches at night and forced
to drink human blood. She accused a 73 year old woman in Sasekani village near
Tzaneen (Limpopo) of being one of the Witches, claiming to have seen zombies at
her house. The old woman was ordered to leave the village but she refused,
challenging community leaders to hire a sangoma to conduct a proper Witch hunt.
On October 31 villagers attacked the woman. Seventeen people were arrested in
connection with the incident. [48]

News coverage of incidences of Witchcraft related violence between 2000 and 2005

has not been independently verified. It is not know to what extent justice was served
in every cited instance. The fact that Witch hunts continued to make news headlines
both prior to and after 2005 only begins to reveal the actual scale of these atrocities.

Journalist Chris Makhaye reported in The Sunday Independent of October 2, 2005,

Hidden in the dry, rocky flatlands of Limpopo Province lies a small village called Helena.
With its dusty roads and cattle pens it looks like any other village in the region. But it
has an air of mystique. Neighbouring villagers call it Tulo Yabaloyi - Place of Witches.
Some say Helena is populated by sorcerers who are capable of sending deadly
thunderstorms to wreak havoc on an enemy's home, or of using muti to bring about
misfortune on their rivals. But its residents call it a sanctuary for those who have been
falsely accused of witchcraft. There are 42 households lining Helena's dusty road. They
come from different parts of Limpopo Province and were forced by circumstances to
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settle there. Each family has a tale to tell about how they were uprooted from their
daily lives because they were accused of witchcraft. [49]

200677

Witch hunts in South Africa made international headlines again in 2006 when the
U.S. Department of State’s International Religious Freedom Report found,

There were reports of killings allegedly linked to the continued targeting of purported
practitioners of witchcraft, particularly in Limpopo Province. In August 2005 an elderly
couple in Umlazi (KwazZulu-Natal province) suspected of practicing witchcraft were
beaten, stabbed, and burned to death. Six persons were arrested and charged with
murder, conspiracy to commit murder, and arson. The trial was ongoing at the end of
the period covered by this report. Two men accused of the April 2005 killing of their
grandmother in Ritavi, Limpopo, were convicted and sentenced to twenty years'
imprisonment in April 2006. In February 2006 a mob of approximately ninety youths set
alight thirty-nine houses in four villages in Limpopo, accusing the occupants of being
witches. Thirteen suspected ringleaders were charged and were due to appear in court
in August. In March 2006 a group of boys burned the house of a sixty-six-year- old
woman accused of witchcraft. The investigation was ongoing at the end of the reporting
period. [50]

In March 2006 Limpopo Premier Sello Moloto, in a speech delivered on Human Rights
Day to launch the Provincial Crime Prevention Strategy, drew attention to ongoing
Witchcraft related violence.

...challenges remain with regard to such crime categories as witchcraft related
violence, racially motivated killings, child and women abuse, and domestic violence. As
government we will intensify the implementation of this strategy by ensuring that
harsh sentences are given to those found guilty of these crimes. [51]

Also in March 2006 Limpopo MEC for Safety, Security and Liaison Ms. Machwene
Semenya, outlining research and planning programs to be initiated in the 2006/7
financial year, included in her outline, “a survey on the role our communities can
play in reducing ritual killings and crimes related to witchcraft”. [52]

In the 2007 ‘Fourth Sitting of the Third Democratic Legislature of Limpopo’, Premier
Moloto again made pointed reference to Witchcraft, Witchcraft violence and ritual
'muti' murders by admitting governments failure to curb ongoing Witchcraft related
violence.

The one security area we are not succeeding in as a province to put under control is
that of alleged ritual killings and witchcraft. In the recent past we have seen the
escalation of these heinous acts to uncontrollable proportions. The provincial
government h